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I love a sunburnt country, A land of sweeping plains, Of rugged mountain ranges, Of droughts and flooding rains.
I love her far horizons, I love her jewel-sea, Her beauty and her terror – The wide brown land for me.!
– Dorothea Mackellar
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FROM THE
EDITOR

God and Natural Disasters

G

od created a good world free of moral evil but yet
with dangers and the possibility things could go
wrong, as the entry of sin shows. As God’s
representatives and image-bearers in this world humans
were to fill the earth and subdue it. Through our first
parents’ disobedience humanity is estranged from God,
and all kinds of misery follows, including death itself and
the ultimate consequence of disobedience in eternal
separation from God. Yet God remains good, and
judgment is his strange work (Isaiah 28:21). The account
of Noah’s Flood does not focus attention on those who
perished, as our newspapers would when recording
modern disasters, but stresses God’s pain and grief, and
his determination to not again bring such an extensive
disaster (Genesis 6:6; 8:21).
God continues to send good, such as sunshine and rain,
to believers and non-believers alike (Matthew 5:45; Psalm
145:9), and he even has pity on the cattle in unbelieving
Nineveh (Jonah 4:11). We cannot exclude God’s
involvement in so-called natural disasters. Sometimes
specific judgments like the destruction of Sodom and
Gomorrah come because of specific sin, but other times
disasters are unrelated to specific sins (Job 1:8,16,18).
However, we need to beware lest we pretend to know

God’s purpose in any particular case. God’s former ways of
revealing his will have ceased with the putting of his
revelation in writing. Yet we also need to recognize that
cause and effect have reality. Many disasters arise from
human abuse of the environment, or failure to take
reasonable precautions against inherent or likely dangers.
God’s self-revelation in Scripture shows that believers are
entitled to pray to him for protection and he will answer
according to his perfect will. That does not mean they will
always be delivered from the disaster, but faith says,
‘Although he slay me, yet will I trust him’ (Job 13:15).
In reference to both barbaric acts and accidental events
Jesus declined to relate them to the personal sins of those
who died as if these people were worse than others (Luke
13:1-5). However, such tragedies as well as natural disasters
do serve as warnings that without repentance we will all
perish. Such events are characteristic of this age. They are
not indicators of the imminent end of the world, but point to
the perfect age to come (Matthew 24:8; Luke 21:28).
In the end we do not need to defend God’s ways. He has
made abundantly clear that he is concerned for humanity, so
much so that he has sent his Son into the world of sin and
shame to die on the cross to redeem and save all who turn to
him in repentance and faith. As Jesus had compassion on the
multitudes and also wept over the stubborn unbelief of the
people of Jerusalem (Matthew 23:37), so should we have
compassion for those suffering in disasters and a deep desire
to bring the message of salvation in Jesus to them as to all
others.
…He said, “These are they who have come out of the great
tribulation; they have washed their robes and made them white in
the blood of the Lamb. Therefore, “they are before the throne of
God and serve him day and night in his temple; and he who sits on
the throne will shelter them with his presence. ‘Never again will
they hunger; never again will they thirst. The sun will not beat
down on them,’ nor any scorching heat. For the Lamb at the centre
of the throne will be their shepherd;‘he will lead them to springs of
living water.’ ‘And God will wipe away every tear from their
eyes.’ ”Revelation 7:14-17.
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Psalm 9

Red Sea; and how He destroyed the cities of Canaan under
Joshua. Nations have been erased and their names erased
forever, e.g. the Canaanites, the Amalekites, the Midianites
and the Philistines, etc.

Praise for a Holy and
Just God

Verses 7-8. ‘But the LORD sits enthroned forever; he
has established his throne for justice.’ In contrast to the
kingdoms that have disappeared, the Lord’s kingdom
endures forever. As He has exercised judgement in the past,
He will also do so in the future. As king, God will judge the
world through David’s greater son, the Lord Jesus Christ.
When Paul preached to the philosophers in Athens he
declared that God, ‘commands all people everywhere to
repent, because he has fixed a day on which he will judge
the world in righteousness by a man whom he has
appointed; and of this he has given assurance to all by
raising him from the dead’ (Acts 17: 30-31).

Rev. George Ball, Taree

T

his is the longest psalm thus far. Psalms 9 and 10
are separate in the Hebrew, but one psalm in the
Septuagint (the LXX) – the Greek translation of
the Old Testament.
The reason is that Psalm 10 continues the (broken)
acrostic that began in Psalm 9. Acrostics psalms are
psalms in which each verse or alternate verse (as here)
or successive part (as in Psalm 119) begins in turn with
each successive letter of the 22 in the Hebrew alphabet.
The most famous acrostic in the Bible is Psalm 119.
Other acrostic Psalms are 25, 34, 37, 111, 112 and 145.
No one is certain what function acrostics serve. It may
have been a device to aid memorisation (cf. Jos. 1: 8). Or
simply aesthetically pleasing – in the way that western
poets use rhyme – and we preachers like to use
alliteration!
Verses 7 and 8 state the theme. ‘But the LORD sits
enthroned forever; he has established his throne for
justice, and he judges the world with righteousness;
he judges the peoples with uprightness’. It’s a psalm
of praise for the sure and certain hope that the LORD
will judge all peoples justly and fairly. (We should read
these psalms in light of the persecuted.)

Verse 9. ‘The Lord is a stronghold for the oppressed, a
stronghold in times of trouble’. David knew this from
experience when he fled to the hills and hid in caves. God
is a very present help in time of trouble. ‘The name of the
Lord is a strong tower; the righteous man runs into it
and is safe’ (Prov. 18: 10). To know the name of the Lord
is the equivalent of personal saving faith. The more we
know Him the more we trust Him. The Lord is a refuge from
every enemy – including the last enemy - death.

Verses 1-2. The psalm begins with a burst of praise beginning with the first letter - aleph (A). The keyword
is ‘all’. ‘I will thank you O LORD; with all my heart;
I will tell of all your wonders. I will be glad and
rejoice in you; I will sing praise to your name, O Most
High’. Did you note the four ‘I wills’ in these first two
verses? ‘I will give thanks . . . I will tell . . . I will be
glad . . . I will sing praise’. There’s a sermon outline
worth exploring!

Verse 10. ‘Those who know your name will put their
trust in you, because you Lord have not forsaken those
who seek you’. The Lord will not abandon His own people.
Believers know of One who was completely forsaken by
God (Matt. 27: 46). Because Jesus was forsaken on our
account, we can be sure He will never forsake us. He has
promised the believer, ‘I will never leave you or forsake
you’ (Heb. 13: 5).

1. David Praises the Lord for Past Mercies (3-12)
`
Verses 3-4. ‘When my enemies turn back; they
stumble and perish before your presence’. His
enemies had been defeated. Was it because of David’s
skill, strength or strategy? No. The Lord simply
appeared, and his enemies were defeated. ‘The presence
of the Lord and the glory of His power are sufficient for
the destruction of His and our enemies’ (Henry). We see
an instance of this when the Lord Jesus in the Garden
asked His captors who they were seeking. When they
answered, ‘Jesus of Nazareth’, He said, ‘I am He.’
They then drew back and fell to the ground (Jn. 18:6).
Verses 5-6. David recalls with joy how God triumphed
over the nations. Think of what He did to Egypt at the

Verse 11. After recounting who God is and what He has
done He exhorts us to praise. ‘Sing praises to the Lord,
who sits enthroned in Zion! Tell among the peoples his
deeds!’ Here is the mandate for foreign missions. Everyone
should know of His great deeds of creation and especially
of salvation.
Verse 12. ‘For he who avenges blood is mindful of them;
he does not forget the cry of the afflicted’. God
remembers His suffering people. He does not forget their
cry. He will seek justice. He will avenge the persecutor. The
apostle John in his revelation, ‘saw under the altar the
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souls of those who had been slain for the word of God
and for the witness they had borne. They cried out
with a loud voice, O Sovereign Lord, holy and true,
how long before you will judge and avenge our blood
on those who dwell on the earth? Then they were each
given a white robe and told to rest a little longer, until
the number of their fellow servants and their
brothers should be complete who were to be killed as
they themselves had been’ (Rev. 6: 9-11).

sows, that he will also reap’ (Gal. 6: 7). Sin is inherently
self-destructive and cancerous.
Verses 17-18. ‘The wicked shall be turned into Sheol, all
the nations that forget God’. The ungodly will descend to
death and hell. Whereas, ‘the needy shall not always be
forgotten, and the hope of the poor shall not perish
forever’. The needy may think at times they are forgotten –
but God cannot forget His people.

The souls of the martyrs were under the altar because
their death was considered a sacrifice. Their call to God
to avenge their blood is not vindictive, but a call for God
to vindicate His holiness and justice on earth. Every time
we pray, ‘Your kingdom come,’ we pray for that too!
The saints are told to ‘rest a little longer until the full
number of their fellow servants and brothers who
were to be killed should be complete.’ Persecution will
continue. It’s as though the Lord is marking off the
calendar with the blood of the martyrs. But He will not
forget them; He will avenge their innocent blood. A
reason for praise.
2. David Prays for His Present Needs (13-14).
The psalm moves suddenly from thanksgiving to a cry
for help amidst trouble and suffering. David cries, ‘Be
gracious to me O LORD! See my affliction from those
who hate me, O you who lift me up from the gates of
death’ (13). The great victories of the past provide no
immunity from trials in the present. C’est la vie! Paul
instructs us, ‘All who desire to live godly in Christ
Jesus will suffer persecution’ (2 Tim. 3: 12). However,
even in our troubles, we can have assurance that, ‘in all
these things we are more than conquerors’. Nothing
can separate us from the covenant love of God.

Verses 19-20. ‘Arise, O LORD! Let not man prevail; let
the nations be judged before you! Put them in fear, O
LORD! Let the nations know that they are but men!’
David asks God to be God, and man be man. Matthew
Henry aptly comments, ‘It is a very desirable thing, much
for the glory of God and the peace and welfare of the
universe, that men should know and consider themselves to
be but men, dependant creatures, changeable, mortal, and
accountable’.

‘That I may recount all your praises, that in the gates
of the daughter of Zion I may rejoice in your
salvation’ (14). David looks forward to the opportunity
of praising the Lord publicly - at the gates – the hub of
city life. Peter also encourages us to, ‘proclaim the
praises of him who called you out of darkness into his
marvellous light’ (1 Peter 2:9).

Who is the Lord? He is the One who is majestic in holiness,
awesome in glory, working wonders. He is the King eternal,
immortal, invisible; clothed with honour and majesty. He is
great and greatly to be praised. He is sovereign over the
nations who are to him like a drop in the bucket; and as dust
on the scales. What is man? Because we have sinned against
the Lord, shame and confusion of face belong to us. We are
by nature children under his wrath. We are sons of
disobedience. We have turned aside to our own ways. We
are altogether filthy. There is none that does good. But when
God’s persecuted and suffering people sing this psalm with
Jesus as their saviour, deliverer and song leader, they are
assured that their cries are heard, and their future is secure
as their lives are hidden in Christ. Mathew Henry aptly
comments, ‘The triumphs of the Redeemer ought to be the
triumphs of the redeemed’.

3. David Has Confidence in God’s Ultimate
Judgement (15-20).
The psalm ends on a note of confidence: Verses 15-16. ‘The nations have sunk in the pit they
have made; in the net that they hid, their own foot has
been caught. The LORD has made himself known; he
has executed judgment; the wicked are snared in the
work of their own hands’. The enemy nations that dug
a trap for their victims to fall into will fall into it
themselves. Calvin remarks that when the wicked
nations find their evil plans redounding on themselves,
this did not happen by chance, ‘but was the work of God
and a notable proof of God’s judgment’.
Paul writes, ‘God is not mocked. For whatever a man
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FREEDOM OF
CONSCIENCE

FIVE THINGS WE
LEARNED FROM THE
PERSECUTED
CHURCH IN 2019

D

ynastic rivalries and racial and nationalist
prejudices still have a major impact in relations
within and between nations. As the Communist
Party in China seeks to maintain a tight grip on power,
it is seeking to impose loyalty to the Party above the
rights of conscience. Fulong Gong practitioners practice
a system of meditation but are imprisoned and tortured
because of perceived political risk, Uyghur Muslims are
put in re-education camps allegedly because of religious
extremism and terrorism while since 2018 Christian
Churches are required to maintain ‘Chinese
characteristics’ which appears to be a euphemism for
placing the Party above God.
The power and influence of China under the current
President Xi is a reversion to earlier years under
Chairman Mao. The agreement with the Vatican in
September 2018 to give the veto to the Pope over any
Roman Catholic bishop nominated by the Chinese
authorities is not evidence of liberalisation but part of the
aim of getting all the church above ground and under
constant surveillance. Christian links with Western
history and nations worries President Xi, who wants
absolute control. The reaction to recent proposed laws in
Hong Kong shows the fear of Hong Kongers the ‘one
country, two systems’ principle is not secure and that
basic freedoms will be denied them when the island
reverts to Beijing’s rule in 2047 if not before.

From ‘Open Doors’ 19.12.2019.
In 2019 the persecuted church has inspired us to be courageous
Christians who follow Jesus regardless of the cost.
1. God transforms the hardest heart.
When Mostafa an Egyptian Muslim heard a rumour that his
cousin was a Christian, he went to investigate and kill him if it
was true. But when he followed him into church the sound of
worship brought Mostafa to tears. He confronted his cousin and
said, “I should inform your family, but I can’t. Tell me why
you left Islam for Christianity?” After hearing more, Mostafa
too put his trust in Christ and is now a believer. God often
defies our expectations and can transform the hardest hearts.
2. Never lose sight of Jesus
A Christian from China said, “Imagine if the devil had a gun
pressed against your temple and said, ‘Renounce Christ or I
will pull the trigger’, it’s likely you would find the courage not
to deny Christ. But if the enemy took you to a warehouse full
of money, cars and houses and said ‘you can have it all’. It
wouldn’t be long until you were so enjoying the blessings of
Christianity, you didn’t even see that Jesus had left the room”.
Keeping our eyes fixed on Jesus is integral to our faith.
3. God is on the move
The situation in Nepal has deteriorated as the law is
increasingly used against believers. Organisations which print
Bibles have been shut down; orphanages have been closed after
accusations of converting children to Christianity; Christian
leaders are constantly under threat.
Yet the church in Nepal is growing. Even in difficult
circumstances, God is on the move, bringing people to
salvation.

In India with a similar population as China (1.3 billion),
Hindu Nationalism is represented in the government of
Prime Minister Narendra Modi, the leader of the
Bharatiya Janata Party [BJP] and fiormer Governor of
Gujarat, elected in 2014 and re-elected last year. India
has a tradition of democracy but while Modi has a
reputation in the economic area there are many of
extreme views in his party. Incidents against minorities
are increasing.

4. God is great…no matter what.
Several Sri Lankan churches were targeted in attacks on Easter
Sunday. Verl lost his only son, Jackson, aged 13. He said, “He
was mine for 13 years, but he is His for ever”.
These stories are a comforting testimony in a fallen world. Verl
also said, “God is good. My foundation is in Jesus Christ. I’m
zero. Jesus is everything”.

In Russia, there is a different kind of nationalism that
preferences Eastern Orthodox. Putin’s stance for some
Biblical values does not mask the fact that this is not the
kind of regime that is calculated to be concerned for
good in the world of international relations.

5.

People in the persecuted church are good mentors for
our faith.
Living in the most dangerous places on earth to be a Christian,
these people have truly counted the cost of following Jesus and
they know he is worth it.
We are all trying to follow Christ in today’s world, and this is
the global body of Christ at its best; learning from each other,
all becoming courageous Christians who follow Jesus, no
matter the cost.#

What shall we say of the USA under Trump? Or the UK
under Boris Johnson? Or Australia under Morrison.
Like others they are fallible men, who readily pander to
those who elect them. All leaders should be respected for
their office but all are sinners. God exhorts that we pray
for kings and all in authority that we may live peaceable
and quiet lives in all godliness and holiness (1 Tim
2:2). – Ed
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person’s whole life. Every human individual is born with a
sinful nature and is hostile to God. In practice that means
that we (and includes every Christian believer) have refused
to honour God or obey his commands. Often that dormant
hostility comes to the surface only when a person is exposed
to the Word of God in the Bible. That is why the conversion
of any person can be an uncomfortable experience. It
humbles our pride and re-orients our whole way of life and
system of values. We are challenged to put self last and God
first. That is scary!
Yet it is also liberating. It liberates from guilt and fear. It
liberates from condemnation and death. It also liberates
from sinful and destructive practices which, often without
us realising it, have been hurting us and damaging others
around us as well as grieving God.
Although conversion is a mighty and miraculous act of
God, it is also an activity in which we are called to play a
part. We are called to repent (that is to renounce sinful
actions - both in theory and in practice) and rely on Jesus
Christ alone to save us from sin and its consequences. We
then have the privilege of telling others about the good news
that salvation is offered to them. Before people can be
converted to Christ they need to hear about Him.
Perhaps the best known conversion experience is that of
Saul of Tarsus – who became Paul the Apostle and an
enormously influential figure in the early spread of
Christianity. Saul was hostile to the claims of Jesus and his
followers and set out to arrest and imprison them. His
conversion was quite literally a “Damascus road
experience.” (You can read about in in the New Testament
at Acts 9:1-11.) It was profoundly disturbing for Paul –
terrifying in fact. It tore the bottom from his world. Over the
years many people have tried to describe the trauma of the
experience – and even the “harm” it did to him. Yet Paul
went on to describe his death-to-life experience in very
positive terms. “I have been crucified with Christ. It is no
longer I who live, but Christ who lives in me. And the life I
now live in the flesh I live by faith in the Son of God, who
loved me and gave himself for me.” (Galatians 2:20)
Very few conversion stories are like those of Saul/Paul –
except in that God is the main actor. Yet others are drawn
into the story. One of the first people to visit Paul after his
conversion was a man called Ananias. He encouraged Paul
to turn (or covert) to Jesus and ask him to forgive his sins.
Paul recalls the words of Ananias in Acts 22:16, “And now
why do you wait? Rise and be baptized and wash away your
sins, calling on his name.” Paul, in turn, led many others
through the experience of conversion to Christ. He describes
several of those conversions in his letters. [1 Thessalonians
1:8-10, and 1 Corinthians 6:9-11 are given.]
Many more examples could be given from the New
Testament, or from the experiences of Christians throughout
the ages, but the point to note is what this tells us about
conversion - the activity under review.
From this brief survey it is also important to state what
conversion to saving faith in Jesus Christ is not.
i. It is not a technique or program devised by
human beings in order to change and control others. Nor is
Christian conversion something which a pastor or a church
community or an individual Christian does to another

Submission in Response to Discussion Paper:

Legislative options to
implement a ban of conversion
practices

T

he Presbytery of the Reformed Presbyterian
Church of Australia welcomes the invitation,
extended through Peta McCammon of the
Department of Justice and Community Safety, to
participate in the consultation process regarding
legislative options to implement a ban of conversion
practices, and would like to submit the following paper
to the Stakeholder Engagement and Inclusion Section
within the Victorian Department of Justice and
Community Safety.
We note with significant concern that the report of the
Health Complaints Commissioner [HCC] has
recommended the “introduction of legislation that
clearly and unequivocally denounces conversion
practices and prohibits conversion practices from
occurring in Victoria.” We also note that the conversion
practices under review include activities such as “prayer,
scripture reading, fasting, spiritual healing and
deliverance.”
We recognise that the activities of individuals or
institutions which purport to have medical or therapeutic
outcomes may legitimately be regulated by legal and/or
professional bodies. We also recognise that, where such
activities have a harmful effect it is appropriate to
restrain such activities by means of civil and/or criminal
penalties. We acknowledge that well-meaning people –
whether from religious or secular motives – may do great
harm to vulnerable people. Such harm may indeed be
caused by spurious and unbiblical so-called “gay
conversion therapy.” However, we believe that religious
conversion, and specifically conversion to a living faith
in Jesus Christ as Saviour and Lord, when properly
understood, is neither therapeutic nor harmful. We
would therefore argue that biblical conversion ought not
to be regulated by civil or criminal law. Indeed, for
reasons we will outline below biblical conversion cannot
be regulated by law.
The discussion paper on legislative options seems to
imply that additional regulation ought to be introduced
and to assume that the question is one of how that change
might be introduced. If the Department of Justice
recommends that the Victorian Parliament pursue this
course of action we would want you to know what it is
that you will – intentionally or unintentionally, explicitly
or implicitly – be seeking to regulate.
The Nature of Conversion to Christ.
Conversion is not primarily a human activity, but a
mighty and transformative act of God. It is an act of
deliverance from the power and guilt of sin – and it sets
in motion a process of ongoing re-orientation of a
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person. God does it. We merely explain the gospel
message to others and encourage them to repent and
believe – then watch as God works.
ii. In the light of the above, conversion is not an
activity performed by religious professionals, such as
clergy or teachers at Christian schools or Christian
counselling ministries. All of the above participate in
the mission of the Church to communicate the good
news of salvation to every person, but so also does every
Christian. Some have a pulpit from which to speak, but
the vast majority of Christians don’t. They speak to
people wherever they are – and God does the rest.
iii. It is not something which can be forced upon
anyone. It is possible that some people may, for a
variety of reasons, conform to the norms of Christianity.
Merely adopting such a lifestyle, although a form of
conversion, is not Christian conversion. Compulsion
and conformity do not result in the new life which Jesus
promises.
iv. It is not a form of therapy, addressing mental
or physical sickness. Conversion does not address the
problem of sickness, but the problem of sin.
v. Conversion is not an experience a that can be
defined stereotypically. Not all conversions are of the
Damascus road type. Some are slow and quiet. Some are
difficult and troubling. All are saving and transforming.
vi. Conversion is not a purely internal or mental
transformation. It includes thinking in a new way
about God, ourselves, the world and everything. It
includes the adoption of new set of values and loyalties.
However conversion also transforms the way we live. In
fact, there is no part of a Christian believer’s life that is
not in the process of being reconstructed.
vii.
Conversion is not a technique
specifically directed at people who identify as
homosexual. That is not to say that the message of the
Bible about homosexual activity is unclear. As
illustrated by the quotation from 1 Corinthians 6 above,
the message of the Bible is that homosexuality is a sin
to repented of. It is one of many sins, all of which are
offensive to God. Conversion means turning from all sin
and resting on the grace of God to remove the guilt and
habits of the past.
viii.
Conversion is not harmful in any way
to those who experience it. This does not mean that
those who experience conversion may not feel that their
life is something of a “train-wreck” and, on the path to
forgiveness and liberation, experience grief and guilt.
Conversion may be associated with such feelings, but
only because it addresses a serious pre-existing
problem.
ix. Conversion, as it is presented in the New
Testament, is not an activity that can be restrained or
regulated by civil or criminal law. It is certainly
possible to restrain those who tell others about the
Christian message, but it is no more possible to outlaw
conversion than it is to imprison the wind. You will only
find yourselves opposing God.
In summary, we would like to urge the Department of
Justice to advise the Victorian Government and

Parliament that there is no need to add to the legislation
which currently regulates health professionals, or amend the
law of negligence which currently places a duty of care
upon every individual and institution in their dealings
others. As citizens we are not above the law and we
recognise that.
Negative consequences
In particular we would argue that additional regulation
which seeks to regulate religious and particularly Christian
conversion will have the following negative consequences.
i. It will be unenforceable without intrusive and even
authoritarian policing. Will the police (or some other
regulatory body) really want to find out whether a small
group of Christians are praying together in a private home
– or individually – for a person who has been converted to
Christ and is struggling with temptation to sin? Will it be
unlawful to pray for the conversion of another person? How
would this be enforced in practice?
ii. Not only could the proposed legislation create a
headache for law-enforcement agencies, it would also
significantly limit the exercise of religious liberty in
Victoria. It might sound as though we are only looking out
for ourselves as make this point. However religious liberty
one of a number of canaries in the coal mine. When
religious liberties are eroded, others will inevitably
crumble.
iii. It is reasonably foreseeable that the legislative
changes of the kind mooted in the Discussion Paper will
give a green light to activists who wish to pursue their
hostility against Christianity and the Church via vexations
criminal or civil litigation.
iv. We note that the language of the HCC
“unequivocally denounces conversion practices.” Not only
is this phrase chilling in its resonance with “denunciation
campaigns” pursued by totalitarian regimes, its more
immediate effect is to signal to the community that
Churches and Christians are dangerous and a menace to
society. In reality, it is Church communities which are
grappling daily with the misery and brokenness of people
who are being told from every angle that there is no God,
no purpose or meaning to life, no boundaries, no higher
priority than self-indulgence, no hope, no grace and no
forgiveness. We acknowledge that many people today do
not seek the hope which the Church proclaims. We cannot
compel either curiosity or belief, nor do we want to do so.
Yet for many, incalculable help is found in turning to Christ
and accepting the salvation he offers. Our community will
lose significant social capital if it denounces and demonises
conversion.
In conclusion, we urge the Victorian government
not to set itself on the futile path of opposing God. When
Saul of Tarsus set sought to arrest Christians in an effort to
stop people converting to Jesus, Jesus arrested Saul with the
question, “Saul, Saul, why are you persecuting me?” It is
neither wise nor good to oppose the Lord Jesus, who is the
King to whom every politician and civil servant will one day
give an account.
We congratulate our sister-church the Reformed Presbyterian Church of
Australia for their testimony in this matter. - Ed
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SEARCH WORK 2020

Find the three verses in Deut. chs 8 and 6 that Jesus used
in answer to the temptations. (Quote chapter and verse
only)
5. Write out the verses in Isaiah 9 which were fulfilled
when Jesus went to live in Capernaum.
6. What were the names of the two sets of brothers called
by Jesus as he walked by the sea of Galilee? (2 separate
verses)
7. Write out the 2 separate verses that describe the
responses of each to the call.
8. What kind of people were brought to Jesus to be
healed?

JANUARY 2020
SENIOR (12 YEARS and over) and INTERMEDIATE
(10 &11 years)
Intermediate omit questions 7 and 8
The Gospel according to MATTHEW, chapter 1.
1. Jesus Christ is the son of which two famous men of
the Old Testament?
2. The generations from Abraham to Christ are divided
into three sections. How many generations are in each
section?
3. What did the angel of the Lord say to Joseph in a
dream? (2 verses)
4. Find the verse in Isaiah 7 which was fulfilled by the
birth of Christ.

JUNIOR
MATTHEW 3
1. John the Baptist baptised with water, but what was the
one coming after him to do? (2 verses)
2. What happened when Jesus came up from the water at
his baptism?

Chapter 2
5. Write out the verse in Micah 5 which prophesied
where Christ should be born.
6. What gifts did the wise men give the young child?
7. Write out the verse in Hosea 11 fulfilled by the
flight into Egypt.
8. What verse in Jeremiah. 31 was fulfilled by Herod’s
killing the children of Bethlehem?

Chapter 4
3. What answer did Jesus give when the devil told him to
turn stones into bread?
4. What did Jesus say to Peter and Andrew when he saw
them casting a net into the sea? What did they do
straightway (immediately)? (2 verses)

JUNIOR ( 9 years and under)
MATTHEW 1:18—25

Answers to be send to: Mrs I Steel
PO Box 942 Epping NSW 2121
OR Email: iesteel@ gmail.com

1. Why was Mary’s son to be called “Jesus”?

______________________

Chapter 2
2. What was the answer of the chief priests and scribes
when Herod asked them where Christ should be born?
3. What gifts did the wise men give the young child?
4. Where did Joseph take his family to live when he
returned from Egypt?

NEW MANSES
BRISBANE
Brisbane’s long-felt need for a manse for the Rev.
Jim. Klazinga and his family has been met by the
purchase of a home at 3 Padua Place Boondall with
major assistance from Synod. Settlement occurred
mid January and the Klazinga family will move
soon. The saving of rent should make the
congregation self-supporting

FEBRUARY 2020
SENIOR and INTERMEDIATE
Intermediate omit questions 4 and 8
MATTHEW chapter 3
1. Which verse in Isaiah 40 refers to John the Baptist’s
preaching?
2. According to John, how would his baptism differ
from Christ’s? (2 verses)
3. What did the voice from heaven say?

CARRUM DOWNS
Knox have purchased a house 220m from the
Carrum Downs Church at 22 Frost Street, Carrum
Downs for the use of the Rev. Ian Hall and his
family. Settlement occurs 31 January and the Halls
expect to arrive 10/11 February.

Chapter 4
4. What were the three acts the devil asked Jesus to do
in each of the three temptations? (3 separate verses)
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THE LORD’S PRAYER

REFORMING GOD?

This interesting comment on the Lord’s Prayer was found with a soldier’s
belongings during one of the battles in the American Civil War. It was
brought to my attention by Robert Hingston of Ulverstone PCEA who
noticed in the PCEA magazine of March 1964.

Thou to thy mercy seat our souls dost gather to do our
duty unto thee
Our Father
To Whom all praise, all honour should be given for
thou art the Great God
Who Art in Heaven
Thou by thy wisdom rulest the world's whole frame,
forever, therefore
Hallowed be thy name
Let never more delay divide us from thy Glorious
Grace but let
Thy Kingdom Come
Let thy commands opposed be by none but thy Good
pleasure, and
Thy will be done
And let our promptness to obey be even the very same
In Earth as it is in Heaven
Then for our souls we also pray, thou wouldst be
pleased to
Give Us This Day
The food of life where with our souls are fed, sufficient
raiment, and
Our Daily Bread
With every needful thing do thou relieve us and of thy
mercy pity
And Forgive Us
All our misdeeds for whom thou didst please to make
an offering for
Our Trespasses
And forasmuch, O Lord, as we believe that thou wilt
pardon us
As we Forgive
Let that love teach where with thou dost acquaint us to
pardon all
Those Who Trespass Against Us
And though sometimes thou findst we have forgot this
love for thee, yet help
And Lead Us Not
Through soul or body's want to desperation nor let
earth's gain drive us
Into Temptation
Let not the soul of any true believer fall in the time of
trial
But Deliver
Yea, save them from the malice of the devil -- and both
in life and death keep
Us from Evil
Thus pray we Lord for that of thee from whom this
may be had
For Thine is the Kingdom
This world is of thy work. Its wondrous story to thee
belongs.
The Power and the Glory
And all Thy wondrous works have ended never but will
remain
Forever and Forever
And thus would say eternally
Amen

In a recent lecture entitled by the Rev. Dr Carl Trueman,
Professor of Biblical & Religious Studies at Gove City
College, Trueman notes that the errors about the Trinity that
impacted evangelicals and came to a head in controversy in
2016 arise out of a whole cultural way of thinking
theologically – one that is biblicist, unconfessional, and
detached from history. You can read the whole lecture here:
https://journal.rts.edu/article/reforming-god/
As a biblical and confessional church the PCEA is
commited to careful preaching from the Biblical text but it
also commits its office-bearers to adhere to a carefully
articulated Confession of Faith as we seek to ‘guard the
sacred deposit’ and pass on the true meaning of Scripture.
Trueman writes:
“The Reformers operated with what I would call
a hermeneutic of trust regarding the past. One of the
things that characterises our present age is suspicion,
particularly suspicion of authority and suspicion of
tradition. Cynicism and suspicion are in the very air we
breathe. For the Reformers that was not the case….they
accepted the historic teaching of the church on any given
topic unless it became very clear that it wasn’t justifiable
by reflection on biblical exegesis.
There are a number of issues in the sixteenth century
that shape the Reformers’ approach to God. First of all,
there’s the very material one, the impact of the rise of
literacy. We all know that the printing press brings about
a technological revolution. But it also brings about a
cultural revolution in terms of the rise of literacy. Why
do I raise that? Not all things that present themselves in
history as doctrinal issues necessarily have exclusively
doctrinal explanations. Work done in the 1960’s in South
America has indicated that, as literacy rates rise, radical
thinking within society increases. In the context of this
lecture, we might rephrase that to say that, as literacy
rates rise, tradition comes to have less of a hold on the
popular imagination and intellectual iconoclasm begins
to flourish. Having just noted that there was a
hermeneutic of trust in the Reformation, we should also
note, therefore, that the sixteenth century witnessed the
rise of other groups such as the Socinians which were
much more radical in their mentality. That is in part the
result of having the material means of learning – the
printing press.
Secondly, there is an attraction in such a context
towards biblicism. Biblicism seems to make things easy.
One reason why debates about the doctrine of God are so
difficult to pursue with evangelicals is that to say God is
three and God is one is profoundly counterintuitive and
cannot be justified by simply quoting a few Bible verses.
Compared to the theological and historical work that
must be done to understand why the church formulated
the Trinity in the way she did, it is a much simpler task
just to quote plain old Bible verses as if their meaning is
self-evident.”
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We live in an age when literacy has shifted in popular
use from the printed page to the internet and social media
where everyone imagines she or he is an expert.
Fallacious arguments, uncritical acceptance of fake
news, superficial and uninformed statements on social,
scientific and political questions, and poor use of
Scripture in regard to such things, is rife on the internet.
It’s not only the left that distort and mislead but the right
as well. Christian leaders need to set a good example in
such matters but too often do not. We are not ‘the Bible
only’ kind of church but a ‘the Bible correctly
interpreted’ church hence our Confession of Faith
framed by a large body of able and orthodox theologians.
The modern world poses many challenges but let us not
overlook the issue of biblicism, nor despise the careful
reflection that has enabled a faithful Confession.
If you are looking for a good guide to the Confession of
Faith there are works by Robert Shaw (1845), A. A.
Hodge (1869), and Chad Van Dixhoorn (2017) among
several that can be recommended. A Short Introduction
to the Westminster Assembly and its Work (Sydney,
Tulip Press, 123pp) by the author is available from
Reformers Bookshop or Koorong or the Wandering
Bookseller in Australia, and from other suppliers in USA
and UK.

Should the Psalter be the
Only Hymnal of the
Church? - Rowland S. Ward
Historical aspects of the practice of Reformed worship
suggested by a booklet of the same name by Iain H. Murray
published by the Banner of Truth Trust, 2001. The original of
this article was first published in The Presbyterian Banner,
December 2001 and has been lightly revised in this edition.

Rather than a somewhat unedifying detailed rebuttal, I offer
the following framework for a proper understanding of the
historical issues, which are frequently poorly understood.
(1) The deliberate practice of Reformed churches was for
the use of the materials of Scripture in praise, with the
Creed and the Doxology, where used, the exceptions.
Congregational singing almost disappeared well before the
16th century, but was an important part of the Reformation.
John Calvin wrote in the preface of his 1542 service book:
‘As for public prayers, there are two kinds: the one consists
simply of speech, the other of song Now, what Augustine says
is true, namely, that no one can sing anything worthy of God
which he has not received from him. Therefore, even after we
have carefully searched everywhere, we shall not find better or
more appropriate songs to this end than the Psalms of David,
inspired by the Holy Spirit. And for this reason, when we sing
them, we are assured that God puts words in our mouth, as if
he himself were singing through us to exalt his glory.’
The Psalter reigned supreme in the Reformed churches
worldwide, although the argument for it was not a tight
exclusive psalmody position as developed later on. Iain
Murray cites John Cotton as the earliest advocate of
exclusive singing of the Psalms, but he did not hold to that
position. I presume Murray has not read Cotton’s book and
was misled by the title: Singing of Psalmes A GospelOrdinance. Or A Treatise wherein Are handled these
Particulars: 1. Touching the duty itself. 2. Touching the
Matter to be Sung. 3. Touching the Singers. 4. Touching the
Manner of Singing (London 1647).
Cotton is explicit concerning the matter to be sung:
“Wherein
we
hold
and
believe:
1. That not only the Psalmes of David, but any other spiritual
Songs recorded in Scripture, may lawfully be sung in Christian
Churches, as the song of Moses, and Asaph, Hemen, Ethan,
Solomon, Hezekiah, Mary and Elizabeth, and the like.
2. We grant also, that any private Christian, who hath a gift to
frame a spiritual Song, may both frame it privately, for his own
private comfort, and remembrance of some special benefit, or
deliverance. Nor do we forbid the private use of an Instrument
of Music therewithall: So that attention to the Instrument, does
not divert the heart from attention to the matter of the Song.’
(p. 15)
(2) The Reformed churches distinguished between the
public worship of the church and the activities of
Christians outside those settings, so that uninspired
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religious songs were valued but not used in public
worship.
In Scotland the Guid and Godlie Ballats (not later than
1578) included a variety of matter which was used in
non-church settings. A song which appeared in the
Strasbourg Psalter in 1545 (I greet thee who my sure
Redeemer art) is often attributed to Calvin but the
authorship is not certain, and another to the well- known
Scottish minister David Dickson ca. 1650, but it is quite
wrong to use this as an argument for church use, as
Murray does. Dickson wrote poetry based on scripture
(True Christian Love, 1655) for use by the godly and it
would fit any of the common metre psalm tunes. But
Robert McWard, the Covenanter, in his reply to Bishop
Burnet, wrote: ‘We ought to abide content with God’s
institutions, and refuse a superfluous mixture of human
odes with these Divine Psalms, which he hath appointed
for the matter of our more solemn praises’ (The True
Non-Conformist, 1671, p. 278).
To the same effect one may cite influential Dutch
writers. For example, Wilhelmus à Brakel (1635-1711),
in The Christian’s Reasonable Service (1700, ET 1995),
writes positively of uninspired hymns written by Luther
and Reformed writers such as Justus Van Lodestyn,
whose songbook (Utrecht 1676) he describes as ‘second
to none as far as spirituality is concerned’. Yet he also
states: ‘The decision of the Dutch Synods has been very
correct indeed, namely, that none other but the Psalms of
David are to be used in the churches.’ (Vol 4, p34f.
(3) The term ‘psalm’ in the 17th century (and at other
times) is frequently used in a generic sense for a
religious worship song inclusive of but not necessarily
limited to the 150 songs of the Psalter.
In the above citation from Cotton this breadth of use is
illustrated. It is also used this way in the Westminster
Confession of Faith 21:5 (1646) when referring to
religious worship including ‘singing of psalms with
grace in the heart’.
The Westminster Assembly produced a revision of
Francis Rous’ Psalter in 1645. The Westminster Version
received approval from the Commons in April 1646, but
it did not supplant the Sternhold & Hopkins Psalter of
1562 used in England, which included about 20 pieces
additional to the Psalter itself. On 8 July 1647 the Scots
commenced the process of radical revision of the
Westminster Version which ended in November 1649
with the approval of what we know as the Scottish
Psalter.
Meanwhile, the Confession of Faith was approved by
the Assembly of the Scottish church in August 1647, and
also the next day a proposal that Zachary Boyd, who was
helping with the revision of the Psalter, prepare versions
of the other Scripture Songs. The Assembly that adopted
the Confession believed in the Word of God in song, not
exclusive singing of the Psalter.
Hence, the Westminster Assembly, the early Church
of Scotland and its constitutional descendants, the Free
Church of Scotland to 2010 and the PCEA, ought not to
be regarded as maintaining the principle that the Bible
requires the exclusive use of the Psalter in public

worship to the exclusion of other material. Rather, the use
of the Psalter exclusively in public worship is a point on
which people may have various views but we have agreed
that for a number of reasons –such as its inspired character,
the unity of the church across both OT and NT, its
commendation and use by Jesus and the early church, its use
in all major branches of the church, and the way the
conscience is kept free - that we will restrict our song
service to the Psalter as a legitimate position that can be
asserted and maintained along the lines stated without
commiting office-bearers to the more strict position that in
essence seems to mean that singing other than the Psalter is
sinful – a position the PCEA has never held. Office-bearers
may consider that Scripture songs, also prose parts of
Scripture put into singing form, and perhaps other
doctrinally correct hymns, are theoretically permissible in
public worship. Nevertheless, the PCEA has since
1947/1953 authoritatively limited the song service in the
public worship of God to the Psalter and requires its officebearers to adhere to this.
(4) There was no consensus among the Reformed as to the
precise meaning of the term ‘psalms, hymns and spiritual
songs’ in Ephesians 5:19 and Colossians 3:16.
a. Some make no special comment on the terms as to
whether they were inspired songs or not (eg. John Davenant
(Colossians, Latin 1627, 1630, 1639, English 1831); John
Diodati (Annotations, 1642, 1643 etc.) and John Trapp
(Epistles, 1647).
b. Some considered the three-fold term referred to material
agreeable to Scripture teaching but not necessarily songs
embedded in the text of Scripture. Those who thus allowed
for new songs included the Englishmen Thomas Cartwright
(On Colossians, 1612), Paul Bayne [d. 1617] (On Ephesians
1643, 5th ed. 1658), and Edward Elton (On Colossians
1612, repr. 1620, 1637). We could add the learned Scot,
Robert Boyd [d. 1627] (Ephesians, Latin 1652); and the
English Baptist hymnwriter, Benjamin Keach (The Breach
Repaired, 1691, 2nd ed. 1700).
c. Some regarded the terms as referring to inspired material
only (inclusive of the Psalter). These included Nicolas
Byfield (Commentary on Colossians, 1615, repr. 1617,
1627, 1628, 1649); Jean Daille (On Colossians, French
1643, English trans. 1672); John Cotton of New England
(1647, repr. 1650) and the Scottish Commentator, James
Fergusson (Colossians, 1656; Ephesians, 1659). Fergusson
seems to restrict the meaning to Old Testament songs.
d. Others regarded the three-fold expression as referring to
the Psalter alone. Thomas Ford (1598-1674), a member of
the Westminster Assembly, is of this mind. Likewise
Cuthbert Sydenham (1622-54), Presbyterian minister at
Newcastle, advances this view in his 48 page tract on what
he terms one of ‘the two grand practical controversies of
these times’ (the other was infant baptism). To the same
effect is the Biblical scholar Francis Roberts (1609-75) in
his Clavis Bibliorum, 3rd ed. 1665.
This mixed tradition of interpretation is a further
confirmation that the statement in the Westminster
Confession, a consensus document, was not designed to
bind the conscience as to the precise extent of the material
of praise in the worship service.
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In 1673 an edition of the Scottish Psalter was published
in London with a preface signed by 25 of the leading
ministers of the age, including John Owen, Thomas
Manton and Joseph Caryl. They state:
‘Now though spiritual songs of mere humane composure
may have their use, yet our devotion is best secured where
the matter of words are of immediately Divine inspiration;
and to us David’s Psalms seem plainly intended by those
terms which the Apostle uses, Eph 5:19, Col 3:16.’
We know Thomas Manton was not opposed to
uninspired materials of praise in public worship (see his
Commentary on James at 5:13), but the signers
obviously stood in the line of the earlier Calvinistic
Reformation. The Psalter was envisaged as the norm of
praise, but commonly was not underpinned by an
exclusive argument.
(5) There were periods of scruple of any singing in
church at all. Prior to 1690 most published discussion
related to this question and stressed the use of Scripture
songs, and thus in practice the Psalter.
The scruples against singing were first raised in the
1520s by Huldreich Zwingli, the Reformer of Zurich,
and there was no singing there until 1598. In the 1640s
scruple was raised in England about singing
compositions in a church gathering where some might be
unbelievers, or where the things sung may not be true of
the singers. Also singing was treated very casually or
negligently by many. There was of course little in the
way of available hymns outside the Bible until the 1740s.
If the Bible songs were not sung there would in effect be
no sung praise at all. John Cotton’s book (1647) has been
mentioned already. Cuthbert Sydenham introduces his
little
work
(1653)
thus:
‘The next public controversy which Satan has raised to
disturb the Churches, is about the practice of singing
scripture-Psalms, on purpose to deprive the saints of the
blessing of that soul-raising and heart-ravishing
Ordinance, by which God is publicly and solemnly praised,
and the spirits filled with the glory of God; and because
your hearts may be established in every truth, and not so
easily persuaded to part with such a holy Ordinance, I
could not but endeavour to clear up this also’ (A Christian
sober and plain exercitation p.175).
Thomas Ford of Exeter published five sermons in 1653
with the title, Singing of Psalmes The Duty of Christians
Under the New Testament. His main burden was that
congregational singing was a duty, and particularly of
the Psalter. He states:
‘I will not say it is unlawful to conceive and compose a
Psalm upon occasion. But I say again, there is no reason
that our conceived Psalms should shut out David’s how can
we do better than in the words of David? It would become
those who quarrel at our singing of David’s Psalms, to give
us better in the place of them, or else consider how they
fulfill the law of Christ, when they neither sing those, nor
any other’ (pp. 20,23).

the Psalter such as those by Isaac Watts (1719) and, from
the 1740s, of the Methodist hymns. In England, William
Romaine, the Anglican Calvinist, battled indifferent singing
and Methodist influence. His An Essay on Psalmody (1775)
was in the line of the earlier work of Francis Roberts. The
displacing of God-inspired songs with ‘human’ songs was
especially disliked by conservatives. On the other hand, the
hymns had appeal to many as more expressive of personal
experience and of the nature of the Gospel, as well as often
being set to a variety of fresh tunes.
Most Scottish and Irish Presbyterians only moved
gradually from the Psalter. The first step was the use of
versifications of Scripture passages following the
publication of 67 pieces as The Scottish Paraphrases 1781.
They were used in some PCEA circles in the 19th century
but formally abandoned in 1947. The Rev. Dr James
Glasgow (1805-90), a famous Irish Presbyterian missionary
to India, is a good example of someone who maintained the
position of accurate versification of Scripture in public
worship song. He composed some 173 paraphrases himself,
most between 1870-75.
The second and more significant stage was the move
from Biblical passages to ‘free’ songs, what we commonly
called hymns. These spread through the British Presbyterian
and Anglican churches between 1850 and 1890 with little
theological reflection, but it suited the mood of the time.
Only the smaller Presbyterian groups, often remnants,
maintained the older position (although hymns were used in
some PCEA Sabbath-Schools in the 19th century, and they
were sung before the service in Prince Edward Island).
Not infrequently the small churches refined it to the
position that the Bible unambiguously required singing in
public worship to be restricted to the Psalter. The earliest
example of this that I know of is by the Reformed
Presbyterian Church of the United States of North America
in its Testimony of 1774, and it is moderately enough
expressed. It reads:
‘Singing God’s praise is a part of public, social worship, in
which the whole congregation shall join; the Book of Psalms,
which are of divine inspiration, is well adapted to the state of
the church and of every member in all ages, and these Psalms,
to the exclusion of all imitations and uninspired compositions,
are to be used in social worship.’
This is repeated word for word in the American RP
Testimony of 1806, and for substance is the same in the
Scottish RP Doctrinal Testimony of 1837. The more
restrictive theory underlying the practice of psalm-singing
made headway only after this.
In this article I have limited myself to historical aspects
in the main. If we want to travel from songs that are
Scripture to doctrinally accurate free songs, a significant yet
at times fairly fine point, let us not only get our history
straight but also understand the principles of Biblical
worship. Otherwise the train may go express to Sound
Hymns, then stop all stations to Mime, Dance and Clowns,
and ultimately end at Ichabod. – the Glory Departed. #

Later developments 1700-1840
It was not until the last quarter of the 18th century that
refinement of the Scriptural psalmody argument
occurred under the impact of ‘Christianised’ versions of
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